CHAPTER 1 


Prophecy 


{1 [1] {15} Prophecy, or Revelation, is certain knowledge of some matter revealed 
by God to human beings. 

2 A Prophet, moreover, is one who interprets the revealed things of God to those 
who are unable to have the certain knowledge of the matters revealed by God, and so 
can only embrace the matters being revealed by mere faith. 

3 For among the Hebrews, a Prophet is called N°33 navi, that is, orator and 
interpreter. Yet in Scripture navi is always usurped for an interpreter of God, as is 
gathered from Exodus 7:1. 

4 There God says to Moses, Behold, I constitute you the God of Pharaoh, and 
Aaron your brother will be your Prophet. 

5 He is saying, as it were: Since in interpreting what you will speak, Aaron acts in 
the person of a Prophet, therefore you will be the God of Pharaoh as it were, or the 
one who acts in the role of God. 

{2 [2] We will deal with Prophets in the following Chapter; here we will deal’ with 
Prophecy: from its definition, just handed down,’ it follows that natural knowledge 
can be called Prophecy. 

2 For the things we know by the natural light depend solely on knowledge of God 
and of his eternal decrees. 

3 But since this natural knowledge is common to all human beings—for it depends 
on foundations common to all human beings—therefore it is not so well regarded by 
the vulgar, who are always panting after what is rare and alien to their nature, and 
spurning natural gifts; and on that account, when they speak of prophetic knowledge, 
they want this knowledge’ excluded. [3] Still, by an equal right it can nevertheless be 
called divine, as can any other knowledge’, whatever it may be, since God’s nature, 
insofar as we participate in it, and God’s decrees dictate it to us, as it were; and it does 
not differ from the knowledge’ everyone calls divine, except that the latter extends 
beyond its limits, and the laws of human Nature considered in themselves cannot be 
its cause. Yet in respect of the certainty that natural knowledge {16} involves and the 
source from which it is derived (namely, God), it does not yield to prophetic knowledge 
in any mode. 

4 Unless, perhaps, someone wanted to understand, or rather to dream, that the 
Prophets had a human body but not a human mind, so that their sensations and 


‘Cf, Annotation 1." Spinoza's note. 


2 Spinoza’s Latin term is yaoa, akin to the English word “tradition.” This term recurs frequently in the 7reatise, and 
will always be translated as either “handed down” or “handed over.” 
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consciousness’ were of quite another nature than ours are. 

43 [4] Yet though natural science is divine, its propagators still cannot be called 
Prophets.* 

2 For what they teach, other human beings can perceive and embrace with a 
certainty and entitlement equal to theirs, and not by faith alone. 

44 [5] Accordingly, since our mind-—solely on the basis of containing in itself 
God’s Nature objectively’ and participating in it—has the power to form some notions 
explaining the nature of things and teaching the conduct” of life, we can deservedly 
state that the mind’s nature, insofar as it is conceived in such a way’, is the first cause 
of divine revelation. For (as we have just indicated)’ the idea and nature of God 
dictates everything we clearly and distinctly understand, not in words but in a far 
more excellent mode, which best agrees with the nature of the mind—as anyone who 
has tasted the certainty of understanding has without a doubt experienced within 
himself. 

2 [6] But since my design is chiefly to speak only about things that have to do with 
Scripture alone, it is enough to have said these few things about the natural Light. 

3 Therefore, I proceed to the other causes and means by which God reveals to 
human beings those things that exceed the limits of natural knowledge—and also that 
do not exceed them (for nothing impedes God from communicating to human beings 
in other modes the same things we know by the natural light)—so that I might deal 
with them at more length. 

45 [7] Be that as it may, whatever can be said about them has to be sought from 
Scripture alone. 

2 For what can we say about things exceeding the limits of our understanding 
besides what is handed down to us, by mouth or in writing, from the Prophets 
themselves? 

3 And since nowadays we do not have any Prophets that I know of, nothing is left 
for us except to roll out’ the sacred scrolls left to us by the Prophets. 

4 With this caution, however: let us not state anything about such matters, or 
attribute anything to the Prophets themselves, which they themselves did not clearly 
dictate. 

5 [8] But here it is to be noted, first and foremost, that the Jews never make 
mention of intermediate or particular causes and do not care about them; but because 
of religion and piety, or (as the vulgar {17} are used to saying) devotion, they always 
have recourse to God. For if, for example, they have made money in business, they 
say it has been bestowed on them by God; if they long for anything to happen, they 
say God has disposed their heart; and if they are even thinking something, they say 
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«Cf. Annotation2.” Spinoza’s note. 

5 l.e., aS an object or concept in the mind. Cf. P.5.12; also Spinoza, Cogitata Metaphysica \.2.2, (in The Principles of 
Descartes’ Philosophy, trans. H. H. Britain {La Salle, III.: Open Court, 1974], 121); Ethics, Pt. |, Props. 17 
Schol., 30— though cf. Pt. II, Prop. 7 Cor. (trans. White, 58, 66, 83). 

® Or: use. 

7 See 1.2.3. 

8 Or: unravel. 


1.5.6-9.1 


God has said it to them. 

6 Therefore, not everything that Scripture says God has said to someone is to be 
considered as Prophecy and a knowledge above the natural, but only what Scripture 
expressly says or what follows from the details of the narrative as having been 
Prophecy or revelation. 

46 [9] If we run through the Sacred scrolls, therefore, we will see that everything 
God revealed to the Prophets was revealed to them either in words or in figures, or in 
both modes—words and figures. 

2 The words, moreover, and the figures as well, were either true and outside the 
imagination of the Prophet hearing or seeing them, or imaginary—no doubt since the 
Prophet’s imagination, even while he was awake, was so disposed that he seemed to 
himself clearly to be hearing words or seeing something. 

47 [10] For by a true voice, God revealed to Moses the Laws he wanted to prescribe 
to the Hebrews, as is established from Exodus 25:22, where he says BW J °NTN13) 
panan cw yan mips Sy TAN N9237) And I will be prepared for you there 
and will speak with you out of that part of the covering which is between the two 
cherubs. 

2 This shows that God used a true voice, since Moses discovered God prepared to 
speak with him there whenever he wanted. 

3 And this voice alone—the one by which the law was produced—was a true one, 
as I will soon show.” 

48 [11] I would suspect that the voice by which God called Samuel was a true one, 
since in the last verse of I Samuel 3 it is said, 717° FSX 39 ws aR Ayn yon 
mT 9372 wa YNY ON And again God appeared to Samuel in Shiloh, since 
God had been manifest to Samuel in Shiloh by God’s word.” It is saying, as it were, 
that the appearance of God to Samuel was nothing else but that God manifested 
himself to him by a word, or was nothing else but that Samuel heard God speaking. 

2 Still, since we are compelled to distinguish between the Prophecy of Moses and 
that of the other Prophets,'' it is necessarily to be said that this voice heard by Samuel 
was imaginary. This can be gathered as well from the fact that it relayed the voice of 
Eli, which Samuel was very used to hearing; and so he was able to imagine it more 
readily as well. For, having been called three times by God, he suspected {18} that he 
was being called by Eli.’ 

3 [12] The voice Abimelech heard was imaginary. 

4 For it is said in Genesis 20:6, And God said to him in the dreams, etc. 

5 Therefore, he could not imagine God’s will while awake, but only in dreams (at 
the time when the imagination is most capable of i imagining things that are not). 

49 [13] The words of the Decalogue, in the opinion of some Jews,'* were not 
produced by God; but they deem that the Israelites only heard a sound which did not 


9 See 1.9.1-15. 
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produce any words and that meanwhile they perceived the Laws of the Decalogue 
purely with the mind.'* 

2 This I once suspected as well, since I saw that the words of the Decalogue in 
Exodus vary from those of the Decalogue in Deuteronomy.’* From this it seems to 
follow (since God only spoke once) that the Decalogue does not mean to teach God’s 
words themselves, but only the tenets.'° 

3 [14] Still, unless we want to impugn the force of Scripture, it is to be altogether 
granted that the Israelites heard a true voice. 

4 For Scripture expressly says at Deuteronomy 5:4, B57Y 7° 527 D9103 2°19 
131 Face to face did God speak with you, etc., that is, as two human beings are used to 
communicating their concepts to each other, their two bodies mediating. 

5 On that account, it seems to agree with Scripture more that God truly created 
some voice by which he revealed the Decalogue. 

6 As for the cause of why the words and reasons of the one version’ vary from the 
words and reasons of the other, see Chapter 8 about it.'’ 

7 [15] Be that as it may, not every difficulty is removed in this mode. 

8 For it seems in no small way’ alien to reason to state that a created thing, 
dependent on God in the same mode as other things, could express the essence or 
existence of God in reality or words, or explain it through his person, namely, by 
saying in the first person, “I am Jehovah, your God, etc.” 

9 And although when someone says with his mouth, “I have understood,” no one 
would deem that the mouth has understood, but only the mind of the human being 
who is saying it—since the mouth is still being referred to the nature of the human 
being who is saying it, and he to whom it is said had perceived the nature of the 
understanding as well—the latter’ easily understands the mind of the human being 
who is speaking, through a comparison with himself. 

10 [16] Yet as for those who had recognized nothing of God beforehand besides 
the name and were longing to speak to him to be made certain of his Existence, I do 
not see how he satisfied their request through a creature (which is not being referred 
to God any more than other created things and does not pertain to God’s nature) who 
would say, “I am {19} God.” 

11 I ask, What if God had contorted Moses’ lips—but why Moses’? indeed, any 
beast’s—to pronounce and say the same thing, “I am God”: would they understand 
God’s existence from it? 

12 [17] Furthermore, Scripture seems to indicate altogether that God himself spoke 
(to which end he descended from heaven above Mount Sinai);'® and not only did the 
Jews hear him speaking, but the Great also saw him (see Ex. 24);'? and the Law 
revealed to Moses—to which it was not permitted to add anything or take anything 


14 Lit.: with the pure mind. 

15 Ex, 20:1-14, Dt. 5:6-18. 

18 See Glossary, s.v. “tenet.” 
7 See 8.1.94-97. 

18 Ex, 19:20, 

19 Ex, 24:9-10. 
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away’ and which was instituted as the jurisdiction of the Fatherland—never enjoined 
us to believe that God is incorporeal nor even that he has no image or figure, but only 
that God is, and to believe in him and pray to him alone. It enjoined them not to 
depart from the worship of him and not to attach any image to him and not to make 
any. 

13 [18] For, inasmuch as they had not seen God’s image, they could not make any 
they had seen which would refer to God, but it would necessarily refer’ to another 
created thing that they had seen; and so, when they prayed to God through that 
image, they would not be thinking of God, but of the thing to which that image 
referred; and thus, ultimately, they would be attributing the honor of God and the 
worship of him to that thing. 

14 Indeed, Scripture?’ clearly indicates that God has a figure and that it looked at 
Moses”? when he heard God speaking; and yet Moses did not happen to see anything 
except God's backside. 

15 Therefore, I do not doubt that some mystery is hidden here, of which we will 
speak at more length below.** 

16 Here I go on showing the passages of Scripture which indicate the means by 
which God revealed his decrees to human beings. 

410 [19] That Revelation happens through images alone is plain from I Chronicles 
21, where God shows David his anger through an Angel holding a sword in his 
hand. 

2 Thus it was for Balaam as well.”° 

3 And although Maimonides?” and others argue that this history,” and all those 
that likewise narrate the appearance of some Angel, happened in dreams—as did 
those of Manoah,”’ of Abraham when he deemed that he would sacrifice his son,’ 
etc.—and not that in truth someone with his eyes open could see an angel, surely they 
are babbling. For they have not cared about anything else but twisting Aristotelian 
trifles and their very own?’ fantasies out of Scripture: nothing seems more ridiculous 
to me than this. 

111 [20] By images in truth not real, but dependent on the Prophet’s imagination 
alone, God revealed to Joseph his future Dominion. 

112 {20} Through images and words, God revealed to Joshua that he would fight 
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for them,” no doubt showing him an Angel with a sword as if the Angel were the 
leader of an army; God also revealed this to him in words, and Joshua heard it from 
the Angel. 

2 To Isaiah as well (as is narrated in ch. 6),°* it was represented through figures 
that God’s providence would desert the populace: namely, by imagining God thrice 
Holy on the highest throne, and the Israelites defiled with the mud of their sins and 
immersed in dung heaps, as it were, and thus distant from God in the greatest degree. 

3 By these images, he understood the present, most miserable state of the populace; 
their future calamities, however, were revealed to him in words that were produced as 
it were by God.*° 

4 And on this model, I could bring up many examples from Sacred Writ, if I did 
not deem that they were sufficiently recognized by everyone. 

413 [21] But all these things are more clearly confirmed by the text of Numbers 
12:6-7, which reads as follows: BYR YTAN PON AN WS WV DON TT DN 
TVD NVM NAD NOY AN IS 9378 7D ON AD a) Tw 739 JD NY 13 9378 
wea? If any of yours will be a Prophet of God, I will be revealed to him in a vision 
(that is, through figures and hieroglyphics; for it says of the Prophecy of Moses that it 
was a Vision without hieroglyphics). J will speak to him in dreams (that is, not with real 
words and a true voice). But not so for Moses: to him I speak mouth to mouth and in 
a vision, but not in riddles; and he looks at the image of God; that is, looking at me, 
he speaks with me as a friend and in truth is not terrified, as is said in Exodus 33:11. 

2 Therefore, it is not to be doubted that the other Prophets did not hear a true 
voice: this is more confirmed in addition by Deuteronomy 34:10, where it is said, 84) 
AD ON DUD TT WT TWN TWA YNI TD NaI ap And there never was 
established (properly: rose up) @ prophet of Israel like Moses, whom God recognized 
face to face. This is to be understood as being through the voice alone. For Moses 
himself had never seen God’s face (see Ex. 33).76 

114 [22] Besides these means, I find no others in Sacred Writ by which God 
communicates to human beings; and so, as we have shown above,’’ no others are to be 
fantasized or admitted. 

2 And although we clearly understand that God can communicate himself 
immediately to human beings—for he communicates his essence to our minds with 
no bodily means employed—still, if a human being were to perceive some things with 
the mind alone {21} which are not contained in the first foundations of our knowledge 
and cannot be deduced from them, his mind would necessarily have to be more 
outstanding and far more excellent than a human one. 

3 [23] Therefore, I do not believe anyone else has arrived at such a perfection 
above others besides Christ, to whom God’s wishes that lead human beings to salvation 
were revealed without words or visions, but immediately: thus God manifested himself 


3 Josh. 5:13-15. 

% Is, 6:1-5. 
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to the Apostles through the mind of Christ, as he once did to Moses with an airy voice 
mediating. 

4 And therefore the voice of Christ can be called the voice of God, just like the 
one Moses heard. 

5 And in this sense we can say as well that God’s Wisdom, that is, the Wisdom that 
is above human understanding, has taken on human nature in Christ, and Christ has 
been the way of salvation. 

{15 [24] But here it is necessary to admonish that I am not at all speaking of what 
some Churches state of Christ; nor do I deny it. For I readily confess that I do not 
grasp it. 

2 What I have just affirmed, I conjecture from Scripture itself. 

3 For I have nowhere read that God appeared or spoke to Christ, but that God was 
revealed to the Apostles through Christ and that he is the way of salvation?’ and, 
finally, that the Old Law was handed down through an Angel and in truth not 
immediately from God, etc.*° 

4 Therefore, if Moses spoke with God face to face as a man is used to doing with a 
friend*! (that is, with their two bodies mediating), Christ on the other hand communicated 
with God mind to mind. 

{16 [25] Accordingly, we assert that, besides Christ, no one received what was 
revealed of God except by the work of the imagination—by the work of words or 
images—and so, as far as prophesying goes, it is not the work of a more perfect mind 
but of a more vivid imagination, as I will show more clearly in the following Chapter.** 

2 Now here it is to be asked what Sacred Writ understands by the Spirit of God 
infused in the Prophets, or what the Prophets spoke on the basis of God’s Spirit. For 
investigating this, it is to be asked first what the Hebrew word m ruach signifies, 
which the vulgar interpret as Spirit. 

117 [26] The word M1 ruach in its genuine sense signifies wind, as is recognized; 
but it is very often usurped to signify many other things, which yet are derived from 
it. 

2 For it is taken, first, to signify breath, as in Psalm 135:17 ODS ma Ww PNR AN 
Also there is no Spirit in their mouth. 

3 Second, spirit or respiration, as in I Samuel 30:12, {22} POR IAI SwMY And the 
Spirit returned to him; that is, he breathed again. 

4 Hence it is taken, third, for animation and strength, as in Joshua 2:11, TP N5) 
WRI mM TWD And the Spirit was not established afterward in any man. 

5 Likewise in Ezekiel 2:2, 39 Sy 51y AIS ‘a NSM And there came into me 
a Spirit (or force) that made me stand up on my feet. 

6 Hence it is taken, fourth, for virtue and capability, as in Job 32:8, 897 MIN DN 
WINS Certainly the Spirit itself is in a human being; that is, science is not exactly to 


Bex 19:19. 

® Acts 16:17. 
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be sought among the old, for I now find that it depends on the specific virtue and 
capacity of the human being. 

7 Thus Numbers 27:18, 13 FI SWR WN A man in whom there is Spirit. 

8 [27] It is furthermore taken, fifth, for a tenet of the spirit, as in Numbers 14:24, 
VaR NAAN BM ANA apy Since in him was another Spirit, that is, another tenet of the 
spirit, or another mind. 

9 Likewise in Proverbs 1:23, m5 B59 AMAR / will speak my Spirit (that is, mind) 
to you. 

10 And in this sense it is usurped to signify will, or the decree, appetite and 
impulse of the spirit—as in Ezekiel 1:12, 135° 1995 mam saw mm SWN OS Where 
the Spirit (or will) was going, they went. 

11 Likewise in Isaiah 30:1, 9719 8%) 739) F029 to pour an outpouring, and not 
on the basis of my Spirit. 

12 And 29:10, RBTIN MIN mm any 191 °D since God poured over them a 
Spirit (that is, an appetite) for sleeping. 

13 And in Judges 8:3, 97 Ama AND TN then their Spirit—or impulse—was 
mitigated. 

14 Likewise in Proverbs 16:32, VY 75997 amaa Sw one who dominates his 
Spirit (or appetite), than one who takes a city. 

15 Likewise in 25:28, N99 MNRYA PN WN a man who does not control his 
Spirit. 

16 And in Isaiah 33:11, BD99N8n WN AIMN Your Spirit is a fire that consumes 
you. 

17 [28] Besides, this word M19 ruach, insofar as it signifies spirit, serves to express 
all the passions of the spirit, and the gifts as well: as M7123 M9 haughty Spirit f? for 
signifying pride; MBW mM downcast Spirit; * for humility; AV AY evil Spirit for 
hatred and melancholy; MaW M9 good Spirit for gentleness; NAP MIN Spirit of 
jealousy;*’ 3t WI Spirit (or appetite) of fornications;* AT3MAIIY/ TAIN MN 
Spirit of wisdom**/counsel’°/strength,' that is (for in Hebrew we frequently use 
substantives as adjectives), a wise, prudent, strong spirit, or the virtue of wisdom, of 
counsel, of strength; W m9 Spirit of benevolence?” etc. 

18 Sixth, it signifies the mind or {23} spirit itself, as in Ecclesiastes 3:19, THN mmn 
599 The Spirit (or soul) is the same for all, YAYRA YS DWA MAT and the Spirit will 
return to God.* 


% Prov. 16:18, Eccl. 7:8. 

“ Is. 57:15, Prov. 16:19, 29:23. 
4 Jud. 9:23, I Sam. 16:14-16, 18:10, 19:9. 
# Ps, 143710. 

47 Num. 5:14, 30. 

* Hos. 4:12, 5:4. 

Ex. 28:3, Dt. 34:9, Is. 11:2. 
2 Iş. 11:2. 

51 ls. 11:2. 

® Zech. 12:10. 

3 Ecel. 21:7. 


1.17.19-18.10 


19 Seventh, finally, it signifies areas of the world (on account of the winds that 
blow there) and even the sides of any thing which look at those areas of the world. 

20 See Ezekiel 37:9 and 42:16-19, etc. 

18 [29] Now it is to be noted that a thing is being referred to God and is said to be 
God’s: First, since it pertains to God’s nature and is as it were a part of God, as when 
is said MT MD power of God>* MFP “3Y eyes of God.°° 

2 Second, since it is in God’s power and acts at God’s nod: thus in the Sacred 
Books’, the heavens are called 7° "AW heavens of God,® since they are God’s 
chariot and home; Assyria is called the whip of God;*’ and Nebuchadnezzar the 
servant of God,>® etc. 

3 Third, since it has been dedicated to God, as 7179 ¥23°9 temple of God>? wa 
mT God's Nazarite £? mi an bread of God! etc. 

4 Fourth, since it is handed down through the Prophets and is not revealed by the 
natural light. Therefore, the Law of Moses is called the Law of God. 

5 Fifth, to express a thing in the superlative degree, as YN 97 mountains of 
God” that is, the highest mountains; mm maT sleep of God Be that is, the deepest; 
and in this sense is Amos 4:11 to be explained, where God himself speaks thus: "7557 
mY AN) DO AN DON N3979 DINN / have overturned you, just as the 
overturning of God (overturned) Sodom and Gomorrah; that is, just as that memorable 
overturning; for since God himself is speaking, it cannot be properly explained 
otherwise. 

6 The natural science of Solomon is also called God’s science°*—that is, divine, or 
above the common. 

7 In the Psalms as well, cedars are called YN PN cedars of God 5 to express their 
unusual size. 

8 And in I Samuel 11:7, to signify a very great dread, it is said: Y9 719° TMD YD 
ayn and a dread of God fell upon the populace. 

9 [30] And in this sense, everything that surpassed the grasp of the Jews, and whose 
natural causes they were ignorant of at that time, they were used to referring to God. 

10 Therefore, a tempest was called 797° NYA a scolding of God,® and thunder 
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and lightning God’s arrows.°’ For they deemed that God had the winds enclosed in 
caverns, which they called God’s treasuries:®* in this opinion, they differed from the 
Heathens by the fact that they believed that God, not Aeolus,°? was their ruler. 

11 Because of this as well, miracles are called works of God, that is, stupendous. 

12 For surely all natural things {24} are God’s works, and are and act through 
divine power alone. 

13 In this sense, therefore, the Psalmist calls the miracles of Egypt God’s powers,”° 
since to the Hebrews, who were not expecting anything like them, they opened the 
way toward salvation in extreme perils; and therefore they admired them in the 
greatest degree. 

{19 [31] Since, therefore, unusual works of nature are called works of God,’! and 
trees of unusual height are trees of God,’* it is hardly to be wondered that in Genesis 
the strongest human beings and those of great stature, although impious rapists and 
lechers, are called sons of God.”? 

2 Therefore, the ancients—not only the Jews but also the Heathens—used to refer 
absolutely everything in which someone excelled the rest, to God. For when Pharaoh 
heard the interpretation of his dream, he said that the mind of the Gods was in 
Joseph; and Nebuchadnezzar said as well to Daniel that he had the mind of the Holy 
Gods. 

3 Indeed, nothing is more frequent among Latin-speakers as well. For what has 
been skillfully made, they say has been built by a divine hand: if someone wanted to 
translate this into Hebrew, he would have to say built by the Hand of God, as is 
recognized by Hebraists. 

120 [32] With these things, accordingly, the Passages in Scripture where mention is 
made of God’s Spirit can be easily understood and explained. 

2 Namely, AYN MV Spirit of God and mMm ms Spirit of Jehovah signify in 
some passages nothing more than a very vehement, very dry, and fatal wind, as in 
Isaiah 40:7, 13 Tawa A MIM a wind of Jehovah blew into it, that is, a very dry and 
fatal wind. 

3 And in Genesis 1:2, And a wind of God (or a very strong wind) was moving 
above the water. 

4 [33] Furthermore, it signifies a great spirit. For the spirit of Gideon and of 
Samson is called in Sacred Writ #1719 MN the Spirit of God,’° that is, a very bold spirit, 
prepared for anything. 
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5 Thus, too, any virtue or force above the common is called 1° m9 the Spirit or 
virtue of God, as in Exodus 31:3 AR AIT SMIN NYANI And I will fill him (namely, 
Bezalel) with the Spirit of God, that is (as Scripture itself explains),’’ with intelligence 
and art above the common sort of human beings. 

6 Thus in Isaiah 11:2, my m9 YY AMI And the Spirit of God will rest upon him, 
that is, as the Prophet himself declares afterward when explaining it particular by 
particular in the manner most usual in Sacred Writ, the virtue of wisdom, counsel, 
strength, etc. Thus, too, Saul’s melancholy is called AY BAR MIN God's evil 
Spirit, that is, a very deep melancholy. {25} For the servants of Saul, who called his 
melancholy God’s melancholy, were the authors of his calling for someone musical 
to relax him by playing the harp: this shows that by God’s melancholy they understood 
a natural melancholy. 

7 [34] By MA mn God's Spirit is signified, furthermore, the mind itself of a 
human being, just as in Job 27:3, 9982 AYN MIN And the Spirit of God is in my nose, 
alluding to what is said in Genesis,’’ namely, that God breathes the soul of life in the 
nose of a human being. 

8 Thus Ezekiel, prophesying to the dead, says in 37:14, N° O53 oms SAN 
And I will give you my Spirit, and you will live. 

9 And in this sense, it is said in Job 34:14, YR NAWI IAIN IS) PON ow? AN 
IION” Uf he (namely, God) wants, he will gather back his Spirit (that is, the mind that 
he has given us) and his soul for himself. 

10 So too is Genesis 6:3 to be understood: NYT aawa AYYY ATNI OMN PT NY 
ws My Spirit will not reason (or will not decree) in a human being ever, since he is 
flesh; that is, a human being afterward will act on the basis of the decrees of the flesh, 
and not of the mind that I have given to him to discern the good. 

11 So too Psalm 51:12-13, 58 2 39~P3 wen 53 mn Dan NAD iy ao 
saa mpm YS Sweep mis paps 9w Create for me a pure heart, God, and 
renew in me a decent (or moderate) Spirit (that is, appetite); do not reject me from 
your sight, and do not take the mind of your holiness out of me. 

12 Since sins were believed to arise from the flesh alone, whereas the mind did not 
urge anything’ except the good, therefore he calls for God’s help against the appetite 
of the flesh, and prays only that the mind the Holy God has given him be preserved. 

13 [35] Now since on account of the weakness of the vulgar, Scripture is used to 
depicting God as like a human being, and attributing to God a mind, a spirit and 
emotions of the spirit, as well as a body and breath, therefore 717° MIM Spirit of God 
in the Sacred Books’ is often usurped for the mind—spirit, emotion, force, or breath 
of the mouth—of God. 

14 Thus Isaiah 40:13 says, mym MIS AN Jan % Who has disposed God's Spirit (or 
mind)? That is, who besides God himself has determined God’s mind to will anything? 

15 And 63:10, SW? MIN AN Wsys wa Aa And they affected the Spirit of his 
holiness with bitterness and sadness. [36] And hence it happens that it is usually 


7 Ex, 31:3-5. 
% | Sam. 16:16. 
P Gen. 2:7. 
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1.20.16-22 


usurped for the Law of Moses, since it explains God’s mind, as it were, {26} as Isaiah 
himself does in the same chapter, verse 11, 1W}? MIT AN 12973 awa DN Where is 
the one who has put the Spirit of his holiness in his midst, namely, the Law of Moses, 
as is clearly gathered from the context of the speech as a whole. And Nehemiah 9:20, 
arw An maw NN And you have given them your good Spirit—or mind—to 
make them be understanding. For it speaks of the time of the Law; and Deuteronom 
4:6 alludes to it as well, when Moses says, since it (namely, the Law) is your science?’ 
and prudence, etc. 

16 Thus too in Psalm 143:10, wa PANI (IAIN 73W TWN Your good Spirit will 
lead me into the flat land; that is, your mind as° revealed to us will lead me into the 
correct way. 

17 [37] The Spirit of God, as we have said,*’ also signifies God’s breath, which is 
also attributed improperly to God in Scripture, just as mind, spirit and body are, as in 
Psalm 33:6. 

18 Furthermore, God’s power, force or virtue, as in Job 33:4, *"3MwY ON m9 The 
Spirit of God has made me, that is, the virtue or power of God, or if you prefer, God’s 
decree. For the Psalmist,** speaking poetically, also says that the heavens have been 
made at God’s bidding and all the army? of them by the Spirit or breath of his 
mouth (that is, at his decree, pronounced as it were in one breath). 

19 Likewise in Psalm 139:7, M938 IDM FINI WNW JOR WN Where will I go 
(that I might be) outside your Spirit, or where will I flee (that I might be) outside your 
sight, that is (as is plain from the things by which the Psalmist himself proceeds to 
amplify this), where can I go that I might be outside your power and presence? 

20 [38] Finally, mym MIM the Spirit of God is usurped in the Sacred books’ to 
express the emotions of God’s spirit, namely, God’s gentleness and mercy, as in 
Micah 2:7, MYT m5 92757 Is the Spirit of God (that is, God’s mercy) narrowed? Are 
these (cruelties) his works? 

21 Likewise Zechariah 4:6, M192 A8 °D NDB 8%) SMa NS Not with an army,** 
nor by force, but by my Spirit alone, that is, by my mercy alone. 

22 And I deem that verse 12 of chapter 7 of the same Prophet is also to be 
understood in this sense, namely, 99277 ANI ANNA AN Pwr Taw ww ond 
PWT GNI TP IMIS AT Mow WR And they made? their heart into’ a 
rock,*® lest they obey the Law and the commandments which God sent on the basis of 
his Spirit (that is, on the basis of his mercy) through the first Prophets. 


® Cf, note on 1.18.6. 

81 See 1.17.2. 

© Ps, 33:6. 

® The usual English translation of the Hebrew word for “armies,” nix, when referring to the heavens, is “hosts.” 


Unless otherwise noted, Spinoza’s Latin equivalent will always be translated “armies” when it appears in 
Spinoza’s own text, and “hosts” when it appeas in Spinoza’s Latin translation of a biblical text. 


Here the Hebrew word Spinoza is translating is 9°7n rather than Naz. See the previous note. 
® Lit.: constituted. 


%«all the [Latin] editions have cautum [‘cautious'], . . . which does not correspond to the biblical text (sharmir 
‘diamond’). According to the correction proposed by F. Akkerman, there is no doubt a printing error for cautem 
(‘a rock’), which effectively corresponds to the text of Isaiah.” Akkerman’s note aa foc., 708, n. 72. 


12 


1.20.23-21.5 


23 In this sense too, Haggai 2:5 says, NTN ON A231032 MMW MIN And my 
Spirit (or my grace) will remain among you; do not be afraid. 

24[39] That {27} Isaiah 48:16 says, moreover, WAN (MSW ADR MVP ANY) And 
now the Lord God and his Spirit have sent me, can be understood in terms of God’ S 
spirit and mercy, or even in terms of his mind as’ revealed in the Law. For he says,” 
From the beginning (that is, when I first came to you to preach God’s anger and his 
sentence®* produced against you) 7 have not spoken hiddenly; from the time it was 
(produced) 7 was there (as he has attested in ch. 7); yet now I am a joyful messenger, 
and sent by God’s mercy to sing of your restoration. It can be understood as well, as I 
have said, in terms of God’s mind as revealed in the Law—that is, that he has just now 
come to admonish them on the basis of a command of the Law, namely, in Leviticus 
19:17. 

25 Therefore, he admonishes them under the same conditions and in the same 
mode as Moses used to. 

26 And ultimately he stops preaching their restoration, as did Moses too. 

27 Still, the first explanation seems more harmonious to me. 

{21 [40] From all these things, if we may at last return to what we have been aiming 
at, these phrases of Scripture become transparent: namely, the Spirit of God was part 
of the Prophet; God poured his Spirit in human beings, human beings were filled with 
the Spirit of God and the Holy Spirit; etc. 

2 For they signify nothing else but that the Prophets had a special virtue above the 
common?’ and that they cultivated piety with extreme steadfastness of spirit. 

3 Furthermore, that they perceived God’s mind or tenet. [41] For we have shown’? 
that Spirit in Hebrew signifies mind as well as a tenet of the mind; and because of this, 
the Law itself is called the Spirit or mind of God, since it explained God’s mind. 
Therefore, by an equal right, the imagination of the Prophets, insofar as God’s 
decrees were revealed through it, could also be called the mind of God, and the 
Prophets could be said to have had the mind of God. 

4 And although the mind of God and his eternal tenets have also been inscribed in 
our minds, and consequently (if I might speak with Scripture) we too might perceive 
the mind of God, still, since natural knowledge is common to all human beings, it is 
not so well regarded by human beings, as we have already said;’' and chiefly not by 
the Hebrews, who boasted that they were above everyone—indeed, who were used to 
despising everyone and, consequently, the science common to everyone.”” 

5 [42] Finally, the Prophets were said to have God’s Spirit, since human beings 
were ignorant of the causes of Prophetic knowledge, and admired it; and on that 
account, {28} they were used to referring it to God and calling it God’s knowledge, as 
they did other portents. 


S is. 7:10-13. 

8 See Glossary, s.v. “tenet.” 

®cf. Annotation 3.” Spinoza’s note. 
® See 1.17.8-9, 18. 

a See 1.2.3. 

£ Cf 3.1.45, 3.35-36. 


1.22.1-24.4 


122 [43] We can now affirm without misgiving, therefore, that the Prophets perceived 
the things revealed of God only by the work of the imagination, that is, by the 
mediating words or images; and these were either true or imaginary. 

2 For, since we do not find any other means in Scripture besides these, we are not 
permitted to fantasize any others either, as we have already said. 

3 [44] By what laws of nature it was done, however, I confess I am ignorant. 

4 I might well have said, as others have, that it was done through God’s power. 
Still, I would be seen as babbling. 

5 For it would be the same as if I wanted to explain the form of some specific 
thing by some transcendental term. 

6 For everything is done through God’s power. Indeed, since Nature’s power is 
nothing but God’s power itself, it is certain that we do not understand God’s power to 
the extent that we are ignorant of natural causes. And so it is stupid to have recourse 
to that same power of God when we are ignorant of the natural cause of some thing, 
that is, of God’s power itself. 

7 But there is no need for jus now to know the cause of Prophetic knowledge. For 
as I have already admonished,”* we are only endeavoring here to investigate Scripture’s 
lessons so that, we might conclude ours on the basis of them, as on the basis of the 
data of nature.’ About the causes of”° the lessons, however, we care nothing. 

{23 [45] Accordingly, since the Prophets perceived the things revealed of God by 
the work of the imagination, there is no doubt that they could have perceived many 
things beyond the limits of the understanding. For far more ideas can be composed 
on the basis of words and images than solely on the basis of those principles and 
notions on which the whole of our natural knowledge is constructed. 

124 [46] It is obvious, furthermore, why the Prophets perceived and taught almost 
everything parabolically and enigmatically, and expressed everything spiritual 
corporeally. For all these things agree more with the nature of the imagination. 

2 Now we will not wonder why Scripture or the Prophets speak so improperly and 
obscurely of God’s Spirit or mind, as in Numbers 11:17 and I Kings 22:2, etc. 

3 Furthermore, that Micaiah saw God sitting,’’ Daniel as an old man wearing white 
clothing,’*® Ezekiel just like fire,’ and those who were there with Christ saw the Holy 
Spirit as a dove descending, ~ the Apostles, as fiery tongues, °! and, finally, Paul when 
he was first converted {29} saw a great light.'° 

4 For all these things plainly agree with the vulgar imaginations concerning God 


S See 1.14.1. 

% See 1.5.1-6. 

% Cf. 7.1.9-10. 

% le., reasons for. 

7 | Ki. 22:19. 

% Dan. 7:9. 

® Ezek. 8:2. 

100 Mt. 3:13, Mk. 1:10, Lk. 3:22. 
101 Acts 2:3. 

12 Acts 9:3. 


1.24.5-8 


and Spirits. 

5 [47] Finally, since the imagination is vague and unsteadfast, Prophecy did not 
inhere in Prophets for long and was not frequent either, but was very rare—in a very 
small number of human beings and in them very rarely as well. 

6{48] Since this is so, we are now compelled to inquire where the certainty of the 
things that the Prophets perceived only through the imagination, and not on the basis 
of the certain principles of the mind, could have arisen for them. 

7 But whatever can be said about this also has to be sought from Scripture, since 
(as we have already said)'®? we do not have a true science of this matter, or cannot 
explain it through its first causes. 

8 What Scripture teaches about the certainty of the Prophets, however, I will show 
in the following Chapter, where I have set out to deal with Prophets. 


18 Cf 1.5.1-6, 22.3-7. 
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